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Abstract: 

While glory (doxa) is often discussed in relation to 2 Corinthians, the motif is also significant for Paul's argument throughout much of Romans. Several commentators note how glory is a key motif in the letter, but they do not often integrate this into their larger discussions. Spread evenly throughout the letter, doxa and its cognates occur 22 times in Romans, and I propose that this motif gives important insights into Paul's argument and theology, in particular his anthropology, soteriology and eschatology.  I argue that along with a contribution to his honour discourse a central aspect of Paul’s conception of glory in Romans is immortality.  Within this discussion I explore particularly the relation of glory to righteousness and also the present-future timing of glorification. And finally, I discuss the implications of this motif for recent interest in the theology of theosis (deification), or participating in the divine attributes.
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1. Introduction

The motif of glory (doxa) in Romans is one that is often noted but not often emphasised.
 Based upon the 22 occurrences of δόξα and its cognates through the letter, Dunn describes glory as a leitmotif of the letter, but, as with most others, he spends little time developing the depth of its use.
  More recently, Preston Sprinkle presented a helpful paper on this subject. He analysed the anthropological insights of Paul’s glory language in Romans and compared it to concepts of glory in the Apocalypse of Moses and 2 Baruch.
  While Sprinkle’s work is helpful, different aspects of glory still stand to be uncovered, and I hope this paper will continue to add some more depth to our understanding of this motif in the letter.
You possibly think that the concept is rather straight forward, for instance, when Paul uses glory in a God-focused manner in the letter.  The creator and redeemer God is immortal, eternal, all-knowing, only wise, etc. (11.36; [16.27]), which can also be described as a state of glory (1.23).  Accordingly, his creation should acknowledge his status appropriately and should give him glory (1.21; 4.20).  Humanity then is considered unrighteous when they do not give glory to God (1.18-32).  

However, if we think of a verse like Romans 3.23, the difficulty in interpretation becomes more evident.  When Paul mentions that ‘all … fall short of the glory of God,’ is it clear to what Paul is referring?  After summarising the wide range of interpretations given for this verse, Leon Morris notes: ‘Commentators tend to read their own meaning into the passage.’
  However, Paul gives us direct evidence several times throughout the letter that points us to his understanding of δόξα language.  
Δόξα language would not be outside the normal parlance of Paul and other writers of his day.  This language plays a typical role in their honour discourse; however, Paul also follows other writers and uses the term in a deeper level which is most often associated with immortality and life.  Following the admonitions of James Barr regarding the differentiation between studying a concept versus a word,
 I discuss the honour language separately from the other uses since it is more of a concept of glory, honour, or praise versus the more specific meaning of immortality related to the δόξα word group.  We will briefly cover the former aspect, but I will spend the majority of the time on uses that have a clearly deeper content.  With these I argue that immortality is a central aspect of what it means to have glory.  After discussing this glory-immortality relationship, I then look at the relationship of glory to the theme of righteousness and the present-future aspects of the glory motif in the letter.  Finally, I conclude with thoughts on the relationship of glory to deification, or theosis.  One important note before proceeding is that a few exegetical conclusions are asserted but not further supported due to time constraints, but I think most of the arguments made are evident as stated. 
2. Glory in Honour Discourse
From its early uses, both biblical and non-biblical, δόξα primarily meant an 'opinion' or ‘a (positive) reputation’ because of its relationship with δοκέω (to think).
  Accordingly, Paul uses these terms in a standard manner to describe the process of ascribing honour to someone or something; however, he might have easily used other related terms such as honour (τιμή) or praise (ἔπαινος) with little other difference in meaning.
  The related passages are the following: 
	1.21
	διότι γνόντες τὸν θεὸν οὐχ ὡς θεὸν ἐδόξασαν ἢ ηὐχαρίστησαν, …
	Although they knew God, they did not glorify him as God or gave him thanks…

	2.7
	τοῖς μὲν καθ᾽ ὑπομονὴν ἔργου ἀγαθοῦ δόξαν καὶ τιμὴν καὶ ἀφθαρσίαν ζητοῦσιν ζωὴν αἰώνιον,
	To those who do good by seeking glory, honour, and immorality receive eternal life.

	2.10
	όξα δὲ καὶ τιμὴ καὶ εἰρήνη παντὶ τῷ ἐργαζομένῳ τὸ ἀγαθόν, Ἰουδαίῳ τε πρῶτον καὶ Ἕλληνι·
	…but glory, honour, and peace for everyone who does good…

	3.7
	εἰ δὲ ἡ ἀλήθεια τοῦ θεοῦ ἐν τῷ ἐμῷ ψεύσματι ἐπερίσσευσεν εἰς τὴν δόξαν αὐτοῦ, τί ἔτι κἀγὼ ὡς ἁμαρτωλὸς κρίνομαι;
	If the truth of God increases by my lie for his glory, why am I judged as a sinner?

	4.20
	εἰς δὲ τὴν ἐπαγγελίαν τοῦ θεοῦ οὐ διεκρίθη τῇ ἀπιστίᾳ ἀλλ᾽ ἐνεδυναμώθη τῇ πίστει, δοὺς δόξαν τῷ θεῷ
	But he did not waver in unbelief in the promise of God but was strengthened in faith, giving glory to God.

	9.23
	καὶ ἵνα γνωρίσῃ τὸν πλοῦτον τῆς δόξης αὐτοῦ ἐπὶ σκεύη ἐλέους ἃ προητοίμασεν εἰς δόξαν;
	(God’s wrath) in order to make known the riches of his glory on vessels of mercy, which he prepared for glory.

	11.13
	ἐφ᾽ ὅσον μὲν οὖν εἰμι ἐγὼ ἐθνῶν ἀπόστολος, τὴν διακονίαν μου δοξάζω,
	In as much as I am an apostle to the Gentiles, I glorify my ministry.

	11.36
	ὅτι ἐξ αὐτοῦ καὶ δι᾽ αὐτοῦ καὶ εἰς αὐτὸν τὰ πάντα· αὐτῷ ἡ δόξα εἰς τοὺς αἰῶνας, ἀμήν.
	…because from him, through him, and to him are all things.  To him be glory forever, amen.

	15.6
	ἵνα ὁμοθυμαδὸν ἐν ἑνὶ στόματι δοξάζητε τὸν θεὸν καὶ πατέρα τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ.
	(give you a spirit of unity) in order that together you may glorify the God and father of our Lord Jesus Christ.

	15.7
	Διὸ προσλαμβάνεσθε ἀλλήλους, καθὼς καὶ ὁ Χριστὸς προσελάβετο ὑμᾶς εἰς δόξαν τοῦ θεοῦ.
	Therefore, accept one another, just as Christ accepted you for the glory of God.

	15.9
	τὰ δὲ ἔθνη ὑπὲρ ἐλέους δοξάσαι τὸν θεόν, …
	(Christ served Jews) for the Gentiles to glorify God for mercy…

	[16.
27]
	μόνῳ σοφῷ θεῷ, διὰ Ἰησοῦ Χριστοῦ, ᾧ ἡ δόξα εἰς τοὺς αἰῶνας, ἀμήν.
	…to the only wise God be glory forever through Jesus Christ. Amen.


That δόξα in itself is a central term used in honour discourse is obvious, and Paul also makes regular associations between δόξα language and other honour discourse terminology throughout Romans.
  In 1.18-32 unbelievers are charged with not glorifying God as one would expect in a proper patron-client relationship.
 Paul, accordingly, speaks of reciprocal judgments related to honour and shame as well as wrath:

	1)
	They exchanged the glory of the incorruptible God for the likeness of the image of corruptible creatures (1.23).
	1’)
	God gave them over to their lusts so their bodies were dishonoured, ἀτιμάζω, (1.24).

	2)
	They exchanged the truth for a lie and worshipped and served the creature over the creator (1.25).
	2’)
	God gave them over to dishonourable ἀτιμία, passions (1.26).

	3)
	They did not acknowledge God (1.28).
	3’)
	God gave them over to depraved, ἀδόκιμος, minds and all unrighteousness (1.28-32).  


Each judgment clearly includes dishonourable outcomes for the unbelievers.  

The next instance of glory language is in 2.7-10, and δόξα and τιμή are listed as synonymous goals, along with immortality, eternal life, and peace.  The contrast to honour discourse words of wrath and anger clarify this and also point back to the dishonour resulting from God’s wrath in 1.18-32.  With Paul’s argument that all are equal in sin before God, those who are sinners are shown to be dishonourable (3.23).  On the other hand, those who are honourable (e.g., Abraham) respect the patron-client relationship and give glory to God (4.20).  The result in chapter 8 is that all believers are glorified by God.  This parallel of glory and dishonour culminates in his discussion in 9.19ff.  There Paul uses the analogy of honourable and dishonourable clay vessels which are then declared to be destined for glory and destruction, respectively (9.22-23).  The parallels clearly show that Paul understands glory as bringing honour and the lack of glory as shame.  

The eschatological setting of chapter 9 shows us that Paul’s glory language transcends just the honour discourse level.  Glory here is not just an elevated social status but an eschatological state of believers.  However, the eschatological and honour discourse usages need not be at odds.
  Paul’s ability to use this language socially and eschatologically is a benefit to his argument, making it appealing to his original audience on multiple levels.  This use takes δόξα beyond the concept of social honour to a specific semantic meaning related to the δόξα word group.  It is to this aspect we now turn.

3. Persons and Glory
Following writers before him, Paul uses glory language in a more content laden manner referring both to God and humans
.  In Romans many of the human-focused passages emphasise that their glory finds its source in God.  Accordingly, this divine and human distinction with regard to δόξα is a little artificial, but it will help us in our discussion.  We will look first at references of δόξα regarding specifically God.  
3.1 Related to God (Theological setting)
These are the passages that relate glory directly to God:  

	1.23
	καὶ ἤλλαξαν τὴν δόξαν τοῦ ἀφθάρτου θεοῦ ἐν ὁμοιώματι εἰκόνος φθαρτοῦ ἀνθρώπου καὶ πετεινῶν καὶ τετραπόδων καὶ ἑρπετῶν.
	They exchanged the glory of the immortal God for images in the likeness of mortal humans, birds, animals, and reptiles.

	4.20
	εἰς δὲ τὴν ἐπαγγελίαν τοῦ θεοῦ οὐ διεκρίθη τῇ ἀπιστίᾳ ἀλλ᾽ ἐνεδυναμώθη τῇ πίστει, δοὺς δόξαν τῷ θεῷ
	But he did not waver in unbelief in the promise of God but was strengthened in faith, giving glory to God.

	6.4
	συνετάφημεν οὖν αὐτῷ διὰ τοῦ βαπτίσματος εἰς τὸν θάνατον, ἵνα ὥσπερ ἠγέρθη Χριστὸς ἐκ νεκρῶν διὰ τῆς δόξης τοῦ πατρός, οὕτως καὶ ἡμεῖς ἐν καινότητι ζωῆς περιπατήσωμεν.
	We were therefore buried with him through baptism into death in order that, just as Christ was raised from the dead through the glory of the Father, we too may walk in new life.

	9.4 (?)
	οἵτινές εἰσιν Ἰσραηλῖται, ὧν ἡ υἱοθεσία καὶ ἡ δόξα καὶ αἱ διαθῆκαι καὶ ἡ νομοθεσία καὶ ἡ λατρεία καὶ αἱ ἐπαγγελίαι,
	…Theirs (Israel’s) is the adoption, glory, covenants, law-giving, ...

	9.23a
	καὶ ἵνα γνωρίσῃ τὸν πλοῦτον τῆς δόξης αὐτοῦ ἐπὶ σκεύη ἐλέους ἃ προητοίμασεν εἰς δόξαν;
	(God’s wrath) in order to make known the riches of his glory on vessels of mercy, which he prepared for glory.


Glory is not just a divine state of an immortal being (1.23) or something due the life-giving God (4.20)—both aspects I will discuss below—but is also a portrayal of God's activity.  The primary description of that activity is Christ’s resurrection through ‘the glory of the Father’ (6.4).  Many commentators note this is a metaphor for God’s power,
 and others speak of this as possibly referring to the work of the Spirit.
  While this reference to glory is focused on Christ, Paul directly draws the implication that a similar resurrection life process works in the experience of the believer.  Paul also mentions God’s glory with regard to believers when he writes that the riches of God’s glory are made known to his vessels of mercy, who then participate in that glory (9.23).  What was stated implicitly in 6.4 is now stated explicitly.  Paul shows that God’s glory is not for himself, but it is an expression of how God reaches out to humanity.
3.2 Related to Humanity (Anthropological Setting)
As 9.23 shows we cannot keep the human separated from God for long since Paul sees the two as closely interrelated.  Glory is used by Paul to describe humanity’s relationship to God in its many facets.  The verses related to humans are these:
	2.7
	τοῖς μὲν καθ᾽ ὑπομονὴν ἔργου ἀγαθοῦ δόξαν καὶ τιμὴν καὶ ἀφθαρσίαν ζητοῦσιν ζωὴν αἰώνιον,
	To those who do good by seeking glory, honour, and immorality receive eternal life.

	2.10
	όξα δὲ καὶ τιμὴ καὶ εἰρήνη παντὶ τῷ ἐργαζομένῳ τὸ ἀγαθόν, Ἰουδαίῳ τε πρῶτον καὶ Ἕλληνι·
	…but glory, honour, and peace for everyone who does good…

	3.23
	πάντες γὰρ ἥμαρτον καὶ ὑστεροῦνται τῆς δόξης τοῦ θεοῦ
	For all have sinned and fall short of glory of God

	5.2
	δι᾽ οὗ καὶ τὴν προσαγωγὴν ἐσχήκαμεν [τῇ πίστει] εἰς τὴν χάριν ταύτην ἐν ᾗ ἑστήκαμεν καὶ καυχώμεθα ἐπ᾽ ἐλπίδι τῆς δόξης τοῦ θεοῦ.
	(Since we have been justified through faith…) we rejoice in the hope of the glory of God.

	8.17
	εἰ δὲ τέκνα, καὶ κληρονόμοι· κληρονόμοι μὲν θεοῦ, συγκληρονόμοι δὲ Χριστοῦ, εἴπερ συμπάσχομεν ἵνα καὶ συνδοξασθῶμεν.
	…heirs of God and co-heirs with Christ, if indeed we suffer with him, in order that we are glorified with him.

	8.18
	Λογίζομαι γὰρ ὅτι οὐκ ἄξια τὰ παθήματα τοῦ νῦν καιροῦ πρὸς τὴν μέλλουσαν δόξαν ἀποκαλυφθῆναι εἰς ἡμᾶς.
	I consider that our present suffering are not worthy to compare to glory to be revealed in us.

	8.21
	ὅτι καὶ αὐτὴ ἡ κτίσις ἐλευθερωθήσεται ἀπὸ τῆς δουλείας τῆς φθορᾶς εἰς τὴν ἐλευθερίαν τῆς δόξης τῶν τέκνων τοῦ θεοῦ.
	(in hope) that creation itself will be liberated from its slavery to corruption into the freedom of glory of children of God.

	8.29-30
	ὅτι οὓς προέγνω, καὶ προώρισεν συμμόρφους τῆς εἰκόνος τοῦ υἱοῦ αὐτοῦ, εἰς τὸ εἶναι αὐτὸν πρωτότοκον ἐν πολλοῖς ἀδελφοῖς· οὓς δὲ προώρισεν, τούτους καὶ ἐκάλεσεν· καὶ οὓς ἐκάλεσεν, τούτους καὶ ἐδικαίωσεν· οὓς δὲ ἐδικαίωσεν, τούτους καὶ ἐδόξασεν.
	For those he foreknew he also predestined to be conformed to image of his Son that he might be the firstborn among many brothers and sisters.  And those he predestined, he called; …, he justified; …, he glorified.

	9.4 (?)
	οἵτινές εἰσιν Ἰσραηλῖται, ὧν ἡ υἱοθεσία καὶ ἡ δόξα καὶ αἱ διαθῆκαι καὶ ἡ νομοθεσία καὶ ἡ λατρεία καὶ αἱ ἐπαγγελίαι,
	Theirs (Israel’s) is the adoption, glory, covenants, law-giving, ...

	9.23b
	καὶ ἵνα γνωρίσῃ τὸν πλοῦτον τῆς δόξης αὐτοῦ ἐπὶ σκεύη ἐλέους ἃ προητοίμασεν εἰς δόξαν;
	(God’s wrath…) in order to make known the riches of his glory on vessels of mercy, which he prepared for glory.


While I did not repeat the verses where Paul describes how humanity did not glorify God (1.21), which is the charge against humanity at its most fundamental level, this serves as the foundation of humanity’s relationship to God and his glory.  Afterwards, we find that humanity is encouraged to seek glory (2.7-10) because they have sinned and lack the glory of God (3.23).  The renewed relationship between Christians and God is formed out of faith in God, and Abraham’s faith described as giving glory to God (4.20) is a return to the correct manner of relation.  Accordingly, those who follow Abraham’s model of faith share in the blessing and hope of glory, which is the resurrected state of Christ (8.14-30).  As a result, apart from a relationship with God humans lack glory but the culmination of a restored relationship with him is eschatological glory for believers with cosmic effects on creation.
While much of Paul’s discussion in Romans is corporate in nature, this use of glory shows a balance between individuals and the community, between humanity and creation.  Individuals are the ones who have lost the glory of God (3.23) but Paul notes how the rest of creation has been affected by this (8.19-21).  As a result, creation longs for humanity to experience the eschatological resurrection glory of Christ.  As believers are restored to glory, creation will also experience a cosmic renewal, though Paul does not give much in the way of specifics.
  Also, the hope of believers is not an existence of souls absorbed into God but resurrection so they can dwell in a new community together.

When glory is associated with humans, it is most often described as mediated from God.  When the noun δόξα is modified, τοῦ θεοῦ is the most frequent modifier. The only time that δόξα is modified by someone other than God, Paul speaks of the glory of ‘the children of God’ (8.21).  So, even then God is still the determining person in the equation.  Also, when δοξάζω is used, God is always the agent performing the glorification.  Accordingly, humans do not hold glory as from themselves, but it comes from God.  
4. The Nature of Glory
In the previous section I have discussed the persons and relationships involved in Paul’s theology of glory.  We now turn to look at the aspects of glory.  In particular, we will discuss the visibility of glory and the connection between immortality and life.
4.1 Visible Manifestation
With regard to the more eschatological use of δόξα, it is interesting that there are no direct instances that would point to a visible manifestation of God related to δόξα as in previous literature.
  In fact the only connection in this regard is the glory related to God's invisible attributes (1.18-21).  However, this does not necessitate that God’s glory is not a visible radiance (cf. 1 Tim 6.15-16).
  At the same time, the use of εἰκών with Christ in 8.29 draws the concept of sight more directly into our discussion.
  While most of the other glory references could possibly have a visual element implied, Paul’s discussion in chapter 8 is particularly physical, and therefore, visual in focus.
  Also, Paul notes how ‘hope’ is something ‘unseen’ (8.24), so we can conclude that the glory hoped for is currently unseen but will be visible in the eschaton.  In addition, we should not forget references in earlier literature that associate resurrection and luminous bodies that probably serve as some kind of background to Paul’s language (e.g., Dan 12.1-3
).  The historical background of the term as a visible manifestation
 and Paul’s other uses (2 Cor 3) necessitate keeping that aspect of the term as part of Paul’s meaning, but it is clear that he does not emphasise brightness like many other authors.

4.2 Immortality and Life

Beyond visibility, the more interesting eschatological issue with Paul’s use of δόξα is his repeated association of δόξα with immortality and life.
  In his letters Paul uses two word groups for immortality: ἀθανασία ('immortality')
 and ἀφθαρσία ('incorruptibility')
, and both carry the same ultimate significance of ‘immortality’.
  In Romans the latter is his preferred word, and I translate both word groups as ‘immortality’ throughout this paper.
  This connection, which has not received its due place by most commentators, influences several key verses in the letter.  We will look first at associations that Paul makes between glory and immortality and then at the implications.  
4.2.1 Indirect Associations
Immortality and glory are indirectly related in two passages.  In 1.21 Paul argues that ‘even though they knew God, they did not glorify him as God.’  What did they know about him?  Paul told us this in verse 20.  His invisible attributes are these: eternal power (ἀΐδιος δύναμις) and divine nature (θειότης).
  For his eternal power and other qualities he should be glorified.  Also, in 4.20 Abraham’s act of faith in God’s promise is described as glorifying God.  In this passage Paul tells the reader of the nature of Abraham's faith:  God is the one 'who gives life to the dead' (4.17).  God is not just eternally alive, but he is also the source of life and therefore deserves glory.  Paul also recounts the benefits for those who place their faith in the one who raised Christ from the dead in 4.23-25, which again focuses upon the life-giving nature of God.  These are only indirect connections between glory and life/immortality, but they do point towards a possible connection between the concepts.
4.2.2 Direct Associations

The direct associations, on the other hand, give strong evidence for a glory-immortality connection.  As is often noted, Paul frequently uses antitheses within his argumentation.  These antitheses form one of the strongest bases for understanding the connection between immortality and glory.  They are the following:

	1.23
	the glory (δόξα) of the immortal (ἄφθαρτος) God
	images in the likeness of mortal (φθαρτός) creatures

	8.21

	the slavery of corruption (φθορά)
	the freedom of the glory (δόξα) of the children of God

	9.22-23
	vessels of his wrath, prepared for ruin (ἀπώλεια)
	vessels of mercy, foreordained for glory (δόξα)


In each set of antitheses, glory is either opposed to mortality, corruption, and ruin or identified with immortality.  In 1.23 glory is directly associated with the immortal God.  Also, in 8.21 the freedom of glory experienced by the children of God is clearly the resurrection life, fully realised with the redemption of their bodies (8.23).  One aspect that shows that immortality is an overarching category for Paul with regard to δόξα is that it is used in the context of both God and humans.  
Two other passages also directly connect glory and life/immortality.  First, in verse 2.7, those who seek 'glory, honour, and immortality' receive eternal life.  While glory is not stated directly as what is received, the context is that God gives according to one's activity.
  Therefore, if people seek a goal of glory, honour, and immortality then they reach that goal with eternal life.
  Second, in 6.4 Paul describes Christ as raised by ‘the glory of the Father.’  This glory not only raised Christ but also gives believers the ability to walk in new life.  In both instances life results from the direct context of δόξα.  As with the examples from Paul’s use of antitheses, these glory-immortality connections occur again in both human and divine contexts.  
4.2.3 Implications of the Glory-Immortality Connection

Based on the cumulative evidence of δόξα and its cognates in Romans being either directly or indirectly associated with life and immortality themes, I think we can confidently assert that Paul connected these in his thought.
  What then, we may ask, is the relationship between the two?  In this letter one that has glory experiences immortality (8.17-30).  Also, one that does not have glory, or one that has fallen short of it, experiences eschatological mortality or corruption (3.23).
  At the same time, we might also say that one that is immortal has glory based on 1.23—glory of the immortal God.  I do not see then a cause-effect or part-whole relationship.  Both glory and immortality, among other things, are attributes of divinity, and Paul has possibly following prior writers has uses in a close interrelation.  

The relationship between glory and immortality is not as surprising when regard to God, but it does provide more insight into the divine-human interaction.  Immortality and glory are only derived through a right relationship with God, so this hints toward Paul being against immortality of the soul, though Cullmann’s argument in this area is overstated,
 as C.K. Barrett’s insightful response showed.
  Paul does not tell us whether he considered Adam immortal before the Fall, but mortality was surely the result of it.
As immortality and glory are divine attributes, as humans experience the divine presence through both Christ and the Spirit (8.9-11) they share in these attributes.  In Paul’s writing, then, when humans are separated from the experience of God’s glory (2.7-10; 3.23), this primarily means that they are mortal and do not share in God’s immortal life.  On the flip side of the equation, as humans experience God’s glory through participation in Christ, they experience his resurrection life and become immortal.  Kittel in TDNT explains: 

This means when the New Testament refers to the eschatological participation of believers in δόξα this is simply part of the general statement of salvation history concerning the connection and parallelism between the resurrection of Christ and the resurrection and new aeon of believers.  Participation in δόξα, whether here in hope or one day in consummation, is participation in Christ.
 

The physical appearance of shining is not to be excluded, but at least here in Romans, Paul makes a repeated emphasis that glory is about immortality achieved through Christ and the Spirit.  We will discuss more fully the soteriological import of glory language as we discuss larger themes and at the end when deification is discussed.
5. The Relationship between Glory and Key Themes
In the previous half of this paper, we have looked primarily at glory language within the context of verses and short sections, I now turn to discuss how Paul’s discussion of glory fits within the larger scope of Paul’s discussion in the letter.  As the 'righteousness of God' is often noted as the theme of Paul's letter (1.16-17), this serves as the most important relationship to explore.  After discussing that relationship, we then discuss the role that glory serves in Paul’s eschatological, already/not yet framework within the letter.
5.1 The relationship between righteousness and glory

With the noted importance of righteousness language in Paul’s letter,
 we would be remiss not to look into this aspect.  However, Paul himself makes clear several connections between the two, so our analysis of the connection will not be hypothetical but will be drawn from Paul’s direct connection of the two.
5.1.1 Righteousness and Life

If immortality is a central category of glory language, glory language fits within the larger category of life, and particularly new life for believers.  Accordingly, we cannot understand the relationship of glory and righteousness without first noting the larger umbrella of the life-righteousness association in the letter.  So, we will now briefly look at how Paul addresses that relationship and will then look at how glory fits within that relationship.  Since there is not time to address this issue properly, I just point you to the key verses in the handout and note that I see God’s righteousness much the way Kasemann does with is being not just a declaration but also a restoration/new creation.
These are the primary verses within the letter that contain associations between life and righteousness:

1.17: ‘The righteous shall live by faith.’

4.13-22: Abraham believed in a God who brings life from the dead (4.17, 19) and was justified.

4.25: Christ ‘was raised (to life) for our justification.’

5.17: ‘Those who receive God’s abundant provision of grace and the gift of righteousness reign in life through the one man, Jesus Christ.’

5.18: ‘One righteous act resulted in justification of life for all.’

5.21: ‘Just as sin reigned through death, so also grace might reign through righteousness to bring eternal life through Jesus Christ our Lord.’

6.13: ‘Offer yourselves to God as those who have been brought from death to life, and offer every part of yourself to him as instruments of righteousness.’

8.1-2: In Romans 8.1-2 there is an end of condemnation through the presence of ‘the Spirit of life in Christ Jesus.’ And again the righteous requirement of the law is ultimately fulfilled by the presence of Christ and the Spirit in us. In particular, πνεῦμα is directly related to life several times in the passage (8.2, 6, 11). As a result, the Spirit’s creative and generative work is also an aspect of righteousness. 

8.10: ‘If Christ is in you, your body is dead because of sin but the Spirit is life because of righteousness.’

10.9-10 ‘… that if you confess with your mouth ‘Jesus is Lord,’ and believe in your heart that God raised him from the dead, you will be saved.  For it is with your heart that you believe and are justified, and it is with your mouth that you confess and are saved.’
The death of Christ is most often noted by Protestants as the means to righteousness, but Paul clearly connects the resurrection of Christ as important for the declaration of righteousness to believers as well as the new life that results from that declaration.  The implication then is that the concept of being justified (δικαιόω) should not be disconnected from the life-righteousness association. 
It seems that the pattern of Paul's thought regarding righteousness in the death-life motif is the following: 

1) The result of sin is both guilt and, just as importantly, death (3.23; 5.12; 6.23)

2) Christ died to condemn sin and was raised to new life to bring justification to the believer (4.25; 5.9-10).

3) Paul exhorts humans in sin to believe in Christ in order to receive justification (3.22, 4.24).

4) Through justification the believer experiences new life (5.17, 21; 8.1-2).

5) As believers participate in the resurrection life of Christ through faith, they live a new life, which is most noted by sharing in Christ’s sufferings (6.4; 8.17).

6) As resurrection life is lived out, it produces righteousness (6.13).

7) Ultimately, believers will share bodily in the eternal resurrection life of Christ (5.17-18, 21).

It is, then, within this righteousness-life logic that the righteousness-glory relationship exists.  And it is this relationship that we will now explore.
5.1.2 Righteousness and Glory

It should not be surprising then that glory as immortality experienced by believers would also be associated to this life-righteousness connection.  Some clear examples of glory and righteousness being associated in the letter are these:

a) Paul mentions several times the lack of glory--either the lack of the state of glory of the lack of giving proper glory--is clearly called unrighteousness (1.18-32, 2.7-10, and 3.21-24).  The implication is that if the reverse were the case—if people glorify God or possess glory—they are righteous.

b) As humans experience sin, they are clearly unrighteous and they experience mortality (3.23).  Accordingly, God's remedy is new righteousness through faith in Christ (3.21-24).

c) Believers have the hope of glory since they have been justified (5.1-5).

d) Paul describes freedom as liberation from slavery to corruption versus freedom of glory of children (8.21).  This refers one directly back to 8.1-2, which spoke of the lack of condemnation because the law of the Spirit of life has set believers free from law of sin and death.  
e) Believers are conformed to the image of the Son as God foreknew, predestined, called, justified, and glorified them (8.29-30).  Each step is the logical consequence of the one prior.  Accordingly, resurrection-glory is the logical consequence of justification.

Unrighteousness and ungodliness served to separate humanity from God’s glory and this resulted in their sharing in Adam’s mortality (1.18ff; 3.23; 5.12-21).  However, through faith God has declared believers righteous and through that process he restores believers to life, and, therefore, glory on account of that declaration.  
Käsemann describes his understanding of that relationship when discussing 3.21-24:

The correspondence of δόξα and δικαιοσύνη τοῦ θεοῦ derives from the antithesis in the context.  From it one may also infer that with righteousness the lost image will be restored to a person in his participation in Christ's lordship and the fallen world will be eschatologically changed into the new creation of 2 Cor 5:17.  To put it more precisely, the δόξα τοῦ θεοῦ is δικαιοσύνη within the horizon of the restoration of paradisiacal perfection, while conversely δικαιοσύνη is the divine δόξα within the controversy with the world, thus of temptation. ... It is worth noting that the text merely hints at all this, although it profoundly determines all further interpretation.  The way in which Paul takes it for granted shows that he can count on the agreement of his readers at this point.

With the understanding of glory as immortality and life, we see more than the hints that Käsemann refers to.  However, Käsemann is not the only one to connect the concepts of righteousness and glory in Paul.  When discussing 5.1-2 Dunn also writes: 'Schlier quite properly notes that δικαιοσύνη and δόξα are to some extent equivalent concepts, but underplays the degree to which "the glory of God" belongs to the future, the not yet dimension of salvation (cf. Nebe, 126-127).’
  While stating that the two concepts are equivalent or synonymous, perhaps overstates their overlap, they are definitely intimately related in Paul’s letter.
One implication of this connection relates to the discussion of union with Christ and justification.  Those who promote participation in Christ as Paul’s primary metaphor at times downplay the role of justification (cf. Schweitzer,
 Sanders,
 and more recently Doug Campbell
).  However, this seems to be an unnecessary bifurcation of Paul’s thought because both are primary concepts in Paul’s thought and both find their culmination in believers’ experience of resurrection:
1) Resurrection is based on union with Christ—participation in his death and resurrection (6.1-5; 8.17, 29-30).

2) Resurrection is based on the God’s declaration of righteousness (4.25; 5.17-18, 21, 8.30).

Accordingly, we see continuity in the result of participation and justification and can therefore understand them as two aspects of the same event rather than separated.  Therefore, a division need not be made between Romans 1-4 and 5-8.  This glory-life/righteousness connection does not provide the only bridge between Paul’s discussion in chapters 1-4 with his discussion in 5-8, but it does provide an important one. The righteousness granted to believers in Romans 1-4 is not just a plain, forensic declaration but it also includes the life-giving restoration later explored in Romans 5-8 and 9-11.  Mike Bird’s concept of ‘incorporated righteousness’ I think is a good step towards reconciling the two concepts.
  Accordingly, Schweitzer, Sanders, and Campbell have too hastily relegated justification as only polemical as they have sought to focus on participationist categories.  In other words, we do not have to leave behind justification to have participation.
With these thoughts about glory and righteousness in mind, we now turn to the question of the eschatological nature of the experience of glory.  

5.2 The present/future aspects of glory

Many commentators debate whether glorification of believers is present and future (Käsemann, Cranfield) or future only (Moo, Dunn, Fitzmyer, Sprinkle) in Romans.  The main evidence for experiencing glory only in the future comes from chapter 8.  Three primary arguments exist for the future only in that chapter: 

1)  Paul uses the future tense to describe the 'glory that will be revealed in us' as opposed to 'our present sufferings' (8.18).  

2) The process described by Paul is specifically described as the redemption of bodies (8.23) and as a cosmic restoration of creation (8.19, 22).  Current experience of 'present sufferings' (8.18) and the 'current weakness' (8.26) shows this to have not yet occurred.  

3) Paul describes believers' current state as 'eager expectation' (8.19, 23) and one of hope (8.20 and 8.24-25), and he clarifies the meaning of hope as something that is not yet 'seen' (8.24-25).  

These three arguments seem to point strongly to a 'future only' experience of glory.  However, in 8.28-30 Paul gives a sequence of aorist verbs related to God's activity in conforming believers to the image of his Son.  While an aorist verb is not required to be past tense, that is often its function.  Also, the string of verbs--foreknew, predestined, called, justified, and glorified--seem to have all occurred in the past, with the possible exception of 'glorified'.  For those who see the event as future only, the standard arguments are that it is a proleptic aorist—a future reality so sure that it can be described as past—or that this is all described from God’s viewpoint and so the decision is made and settled.

In spite of this evidence, several commentators still argue for a present experience of glory.  Most point to Paul's argument in 2 Corinthians 3.18 as evidence of his thought on this.  While this is not wrong to look outside of Romans, I think adequate evidence lies within the letter itself to consider at least a partial participation in glory now.  I propose that glory is presently experienced by believers as an experience of the firstfruits of immortal life through the Spirit, and this glory-life will be consummated in the future as the resurrection of the body.  Accordingly, this salvific experience of new life fits squarely within Paul's eschatological already/not yet schema.  These, then, are the relevant passages that support this argument:

a) Just as justification, which is the solution for sin and suffering mortality, can be described as already/not yet,
 then one could expect that experiencing glory/life is also an already/not yet process (3.21-26).

b) In Romans 5.1-5 the hope (of glory) does not disappoint because the Spirit is currently working in believers' lives.  By inference then, as the Spirit of life is experienced partially with an expectation of a fuller experience in the future, glory as life is also experienced in a similar way.

c) In Romans 6.4 Paul describes the glory of God as instrumental in the resurrection of Christ.  But he also goes on to apply that event to believers: ‘just as’ (ὥσπερ) Christ died and was raised, they died and walk in new life (cf. 6.11, 13).

d) In Romans 8 the Spirit is intimately connected to new life in the believer (8.2, 6, 10, 11, 14) as well as adoption (8.13-17).  Verse 8.10 states: ‘If Christ is in you, the body is dead because of sin but the Spirit is life because of righteousness.’  Mortality still infects the body in spite of the Spirit’s life-giving presence.  Later Paul mentions that believers are awaiting adoption but with the guarantee provided by the firstfruits of the Spirit (8.23).  These aspects point to an already/not yet experience of the blessings of the Spirit—specifically, life and adoption.

e) In 8.29 the concept of being conformed to the image of Christ implies a process rather than a one-time future event, especially in light of the potential connection to the process described in 12.1-2.
  The present difficult experiences noted throughout chapter 8 are the means to forming believers into that image—they suffer with him in order that they may be glorified with him (8.17).

f) In Romans 9.4 Israel has/had the glory as one of their seemingly present blessings, so the implication is that believers will also have it presently.

Accordingly, the present glory then fits within Paul’s larger eschatological already/not yet categories like adoption and salvation.  This present experience is one that is dominated by the life of the Spirit, which in turn is the basis of Paul’s ethics (cf. 6.4ff.; 12.1-2).  The transformation discussion in 12.1-2 also picks up on the theme of ethics and having a mind focused on God’s will, which relates to the discussion of the mind set on the Spirit in chapter 8.

At the same time, Paul is hesitant to state directly that believers experience glory in the present, perhaps because the current state of believers is decidedly that of sharing in the death of Christ (8.17-18).
  However, the connections between glory and righteousness, and glory and the Spirit, in his letter point to a limited but current experience of the glory-life, as C.K. Barrett notes as ‘the seed of immortality,’
 which is only consummated in the eschaton.  Therefore, believers should look forward to the future for the sure eschatological and cosmic transformation at the resurrection, where true immunity from death will be experienced physically and eternally, as immortality implies.
 
6. Conclusion

6.1 Glory in Romans

With its association to the central theme of righteousness and its repeated use throughout Romans glory plays an important role in the letter.  With δόξα Paul explains the praise due to God within his honour discourse.  At the same time, he uses δόξα language in a deeper, more eschatological level.  However, Paul does not neatly separate these two areas finding each useful in his argument.
Our analysis led us to a primary conclusion that glory is intimately connected to immortality in Paul’s argument, as we saw from his repeated association between the two.  This glory-life relationship then interacts with other central themes in his letter, particularly that of righteousness.  As the believer experiences righteousness from God, glory is restored to believers.  They are glorified with Christ, resulting ultimately in an immortal resurrection body like his.  At the same time, with the Spirit's current presence immortal life is also partially experienced among believers as they suffer with Christ.  
Just as God exists in a state of glory, humanity has lost it through not giving glory due their creator.  However, the grand reversal in the letter is that those who did not give God his due glory received by grace glory themselves so that their ultimate destiny is described as sharing in glory with Christ.  It is this sharing in the divine attributes of glory and immortality that relates to the concept of deification.
6.2 Implications for Deification
Deification, or salvation conceived as sharing in the divine attributes and communion with God, is becoming a more popular category discussed in biblical studies and particularly with regard to Paul.  Since glory and immortality are most commonly described as divine attributes, this motif is of direct interest to those of us researching this area.  I offer tentative conclusions of one who is just now thinking of these issues.
6.2.1 Required Notions of God
According to Eastern notions of deification believers become like God through grace not by nature.  Protestants tend to be wary of the sometimes unqualified statements that believers become ‘gods’ because it tends to elevate once fallen creatures to an inappropriate level.
  For instance at SBL in Washington, DC last year John Webster responded to Michael Gorman’s proposal that theosis could be a proper way to describe Paul’s soteriology.  In his response Webster highlighted the otherness of God and the extrinsicism of God’s work.  Accordingly, he concluded that ‘God loves creatures, not gods.’  His warnings should be well heeded.
  
Theosis works well in an Eastern setting because of the foundational theology that God is utterly transcendent and that mystery is the basis of theology since we can never know him directly.  However, balancing that, they hold a high view of the incarnation and the intimacy this generated between creator and creature.  This dialectic is then the basis of eastern views of deification.  For instance, in order to describe how this dialectic applies to salvation, Gregory Palamas an Eastern writer in the 14th century developed the concept of the divine energies as separate from the divine essence.  As a result, he provided a model to explain how the nature of God is transcendent but believers partake in his attributes.  
On the surface this is similar to Paul’s description of glory: God is invisible and transcendent, but we experience him by his glory that emanates from him.  Participating in his divine glory is not an unmediated possession so that believers possess glory in and of themselves.  Paul guards against this in two ways.  1) Divinity for him is eternal and invisible, and therefore, ultimately separate from his creation (1.20). 2) When human glory is mentioned, Paul regularly notes God as its source.  That is, it is from God's glory in which humans have fallen and it is God's glory which believers will share.  Accordingly, believers share in this key divine attribute and therefore share in the glory related to divinity.  However, they are not worthy of worship due to this glory because it is mediated and not from themselves.

As a result, deification should not be directly dismissed as too closely relating Creator and creature.  However, such direct language without a corresponding view of transcendence would not provide a properly balanced view of deification. 

6.2.2 Required Notions of Humanity’s Problem
The primary problem resulting from sin, as focused upon by Protestants, is that of guilt and therefore condemnation.  Hence, the traditional Protestant emphasis is upon justification, the cross and the abolishment of guilt.  However, in the Eastern church the main problem from sin is not guilt but mortality, and God’s work of incarnation and resurrection as deification is the remedy to the problem of death by granting incorruption.
  Andrew Louth describes the distinction between the West as a focus on the Fall to the cross, whereas the East focuses on creation to the incarnation/new creation.
  However, in Romans we see both guilt and mortality as two central and equally dreadful results of sin.  Accordingly, Christ’s incarnation, death and resurrection are equally formative in the process of saving humanity in order to solve the issues of guilt and mortality (cf. 4.25).  The idea of ‘incorporated righteousness’ seems to capture better the reality of these two serious problems and to integrate better the work of God through Christ and the Spirit to bring new creation to humanity, expressed in the declaration of righteousness and sharing of glory. 
6.2.3 Theosis and Paul?
Can we then equate Paul’s soteriology with that of theosis?  As any good theologian would answer, it is both yes and no.  With regard to basic notions about God, Paul seems to hold to the basic dialectic between the transcendent God and the immanence of Christ and the Spirit.  He certainly wrote of the distinction of Creator and human creatures, but he also held out the hope that believers would share in his divine glory and immortality through resurrection with Christ.
  Paul’s soteriology then contains elements traditionally associated with justification and theosis, and therefore his view of the work of Christ is broader than either of them.  If we wish to give a better terminology for his soteriology we might rather speak of Christosis or incorporated righteousness.
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� The Spirit is not mentioned in the direct context, but glory appears to be connected with the Spirit’s presence in 5.1-5 and 8.13-30, and also the Spirit is connected with the motif of new life, especially in chapter 8 (e.g., 8.11).  Käsemann writes: ...' δόξα is identified with δύναμις or πνεῦμα' � ADDIN EN.CITE <EndNote><Cite><Author>Käsemann</Author><Year>1980</Year><RecNum>12</RecNum><Pages>166</Pages><record><rec-number>12</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Käsemann, Ernst</author></authors><subsidiary-authors><author>Bromiley, Geoffrey William</author></subsidiary-authors></contributors><titles><title>Commentary on Romans</title></titles><pages>xxix, 428 p</pages><dates><year>1980</year></dates><pub-location>Grand Rapids, Mich.</pub-location><publisher>Eerdmans</publisher><isbn>080283499X</isbn><call-num>Cathedral Library SharpLib 227.1 KAS NOT ON LOAN&#xD;Main Library - Level 1 227.1 KAS NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Ernst Käsemann, Commentary on Romans, trans. Geoffrey William Bromiley (Grand Rapids, Mich.: Eerdmans, 1980), 166.�  In his introduction to his commentary Käsemann also connects righteousness, glory and the Spirit: Speaking of the righteousness of God as power and gift as even 'a field of radiation and a place of manifestation. … It will become clear in 3:21 that δικαιοσύνη θεοῦ and δόξα θεοῦ are used synonymously and that in 8:30 and 2 Cor 3:18 Paul speaks analogously of the present glorification of Christians.  Finally, in 2 Cor 3:8f. he uses "ministry of righteousness" and "ministry of the Spirit" alternately.  Must we not infer from this that in some respect righteousness, glory, and Spirit are identical for him?' � ADDIN EN.CITE <EndNote><Cite><Author>Käsemann</Author><Year>1980</Year><RecNum>12</RecNum><Pages>28</Pages><record><rec-number>12</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Käsemann, Ernst</author></authors><subsidiary-authors><author>Bromiley, Geoffrey William</author></subsidiary-authors></contributors><titles><title>Commentary on Romans</title></titles><pages>xxix, 428 p</pages><dates><year>1980</year></dates><pub-location>Grand Rapids, Mich.</pub-location><publisher>Eerdmans</publisher><isbn>080283499X</isbn><call-num>Cathedral Library SharpLib 227.1 KAS NOT ON LOAN&#xD;Main Library - Level 1 227.1 KAS NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Käsemann, 28.� Evans also writes: ‘… the present possession of spirit, which is all there is, is a foretaste and promise of something further, which is the full life of “glory”, an eschatological term which comes nearest to denoting the divine life itself.’ � ADDIN EN.CITE <EndNote><Cite><Author>Evans</Author><Year>1970</Year><RecNum>14</RecNum><Pages>160</Pages><record><rec-number>14</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Evans, C. F.</author></authors></contributors><titles><title>Resurrection and the New Testament</title><secondary-title>Studies in Biblical theology. 2nd series</secondary-title></titles><pages>ix, 190 p</pages><number>12</number><keywords><keyword>Jesus Christ Resurrection Biblical teaching.</keyword><keyword>Resurrection Biblical teaching.</keyword></keywords><dates><year>1970</year></dates><pub-location>London</pub-location><publisher>SCM</publisher><isbn>0334013941</isbn><call-num>Cathedral Library SharpLib 232.5 EVA NOT ON LOAN&#xD;Main Library - Level 1 232.5 EVA NOT ON LOAN&#xD;St. Chad&apos;s College Library - Wetherall Library St. Chad&apos;s 232.5 EVA ASK AT COLLEGE&#xD;Trevelyan College Library 232.5 NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�C. F. Evans, Resurrection and the New Testament, Studies in Biblical Theology. 2nd Series (London: SCM, 1970), 160.�


� Wright interprets glory language (particularly in chapter eight) as referring only partly to resurrection bodies and specifically not to luminous bodies.   It is a cosmic resurrection to eschatological honour based on believers sharing in the Messianic rule of Christ: The cosmic renewal and inheritance forms ‘this part of the Paul’s larger picture of the world to come, the promised new age, [and it] focuses not so much on the bodies those “in Christ” will have in the resurrection, but on the sphere over which they will exercise their rule.’ � ADDIN EN.CITE <EndNote><Cite><Author>Wright</Author><Year>2003</Year><RecNum>3</RecNum><record><rec-number>3</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Wright, N. T.</author></authors></contributors><titles><title>The resurrection of the Son of God</title></titles><keywords><keyword>Jesus Christ Resurrection.</keyword><keyword>Resurrection.</keyword><keyword>Church history Primitive and early church, ca. 30-600.</keyword><keyword>Christianity Origin.</keyword></keywords><dates><year>2003</year></dates><pub-location>London</pub-location><publisher>SPCK</publisher><isbn>0281055513&#xD;0281055505 (pbk.)</isbn><accession-num>ocm51439051</accession-num><call-num>BT482 .W75 2003&#xD;232.97</call-num><urls></urls></record></Cite></EndNote>�N. T. Wright, The Resurrection of the Son of God (London: SPCK, 2003).� $$$


� E.g., Exod 33.18; Ezek 43.2; Tob 3.16; Wis 7.25-26; Sir 49.8; 2 Macc 2.8; 3 Macc 6.18.  In Pauline texts 2 Cor 3 has the most direct references to visible glory.  Based on that Berquist notes: ‘His Damascus Road experience notwithstanding, there is not even the semblance of a sensuous concept [throughout his letters], except where definite reference is made in 2 Corinthians to the radiance with which the first covenant was received by Moses.’ � ADDIN EN.CITE <EndNote><Cite><Author>Berquist</Author><Year>1941</Year><RecNum>26</RecNum><Pages>82-83</Pages><record><rec-number>26</rec-number><ref-type name="Thesis">32</ref-type><contributors><authors><author>Berquist, Millard J.</author></authors></contributors><titles><title>The meaning of doxa in the Epistles of Paul</title></titles><dates><year>1941</year></dates><publisher>Southern Baptist Theological Seminary</publisher><work-type>PhD</work-type><urls></urls></record></Cite></EndNote>�Millard J. Berquist, “The Meaning of Doxa in the Epistles of Paul” (PhD, Southern Baptist Theological Seminary, 1941), 82-83.�  Cf. � ADDIN EN.CITE <EndNote><Cite><Author>Wright</Author><Year>2003</Year><RecNum>3</RecNum><Pages>257</Pages><record><rec-number>3</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Wright, N. T.</author></authors></contributors><titles><title>The resurrection of the Son of God</title></titles><keywords><keyword>Jesus Christ Resurrection.</keyword><keyword>Resurrection.</keyword><keyword>Church history Primitive and early church, ca. 30-600.</keyword><keyword>Christianity Origin.</keyword></keywords><dates><year>2003</year></dates><pub-location>London</pub-location><publisher>SPCK</publisher><isbn>0281055513&#xD;0281055505 (pbk.)</isbn><accession-num>ocm51439051</accession-num><call-num>BT482 .W75 2003&#xD;232.97</call-num><urls></urls></record></Cite></EndNote>�Wright, 257.�


� The author of 1 Tim 6.15-16 notes both God’s invisibility and how he dwells in unapproachable light, which is very similar to other biblical and Pseudapigraphal uses of δόξα. 1 Tim 1.17: ‘To the King of the ages, immortal, invisible, the only God, be honor and glory forever and ever. Amen.’ 2 Tim 1.10: his grace ‘now made visible through the appearing of our Savior Christ Jesus, who has broken the power of death and brought life and immortality to light through the gospel.’


� Cf. Col 1.15.  Wis 2.23.  Also, Carey Newman argues repeatedly for the connection between Paul’s Glory-Christology and the Damascus road christophany, which was definitely portrayed as a visible experience (passim).  


� � ADDIN EN.CITE <EndNote><Cite><Author>Jewett</Author><Year>2007</Year><RecNum>13</RecNum><Pages>503</Pages><record><rec-number>13</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Jewett, Robert</author></authors><secondary-authors><author>Kotansky, Roy David</author><author>Epp, Eldon Jay</author></secondary-authors></contributors><titles><title>Romans: a commentary</title><secondary-title>Hermeneia.</secondary-title></titles><pages>lxx, 1140 p</pages><dates><year>2007</year></dates><pub-location>Minneapolis, Minn.</pub-location><publisher>Fortress Press</publisher><isbn>0800660846 (hbk)&#xD;9780800660840 (hbk)</isbn><call-num>Main Library - Level 1 220.7 HER NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Robert Jewett, Romans: A Commentary, ed. Roy David Kotansky and Eldon Jay Epp, Hermeneia. (Minneapolis, Minn.: Fortress Press, 2007), 503.�


� In Daniel 12.1-3 the resurrected righteous ones will ‘shine like the brightness of the heavens.’


� � ADDIN EN.CITE <EndNote><Cite><Author>Newman</Author><Year>1992</Year><RecNum>4</RecNum><Pages>15-153</Pages><record><rec-number>4</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Newman, Carey C.</author></authors></contributors><titles><title>Paul&apos;s glory-Christology: tradition and rhetoric</title><secondary-title>Supplements to Novum Testamentum</secondary-title></titles><number>v 69</number><dates><year>1992</year></dates><pub-location>Leiden</pub-location><publisher>Brill</publisher><isbn>9004094636</isbn><call-num>Main Library - Level 1 052.25 NOV(69) DUE 23-10-07</call-num><urls></urls></record></Cite></EndNote>�Newman, 15-153.�


� 1 Enoch 50.1; 2 Apoc. Bar. 51.1-3; 4 Ezra 7.[75]-[131]. Pace Sprinkle, 11.


� He is not alone in making this connection, e.g., 4 Ezra 7.[75]-[101]; esp. 7.[96]-[98]; CD 3.20.  See � ADDIN EN.CITE <EndNote><Cite><Author>Scroggs</Author><Year>1966</Year><RecNum>27</RecNum><Pages>26-28, 35-36, 48-49</Pages><record><rec-number>27</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Scroggs, Robin</author></authors></contributors><titles><title>The last Adam: a study in Pauline anthropology</title></titles><pages>xxiv, 139 p</pages><keywords><keyword>Adam (Biblical figure)</keyword><keyword>Jesus Christ.</keyword></keywords><dates><year>1966</year></dates><pub-location>Oxford</pub-location><publisher>Blackwell</publisher><call-num>Main Library - Level 1 233 SCR NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Robin Scroggs, The Last Adam: A Study in Pauline Anthropology (Oxford: Blackwell, 1966), 26-28, 35-36, 48-49.�


� 1 Cor 15.53-54.


� See Rom 1.23; 2.7; 1 Cor 9.25; 15.42, 50, 52-54.


� Cf. their parallel use in 1 Cor 15.53-54.


� BDAG, 155.


� See also Rom 16.26.


�  Brendan Byrne states: ‘ Glory” (δόξα) here particularly connotes the sense of immortality: to bear the glory of God, to be “like God” in this sense, means sharing God’s own immortal being’ � ADDIN EN.CITE <EndNote><Cite><Author>Byrne</Author><Year>1996</Year><RecNum>33</RecNum><Pages>261</Pages><record><rec-number>33</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Byrne, Brendan</author></authors></contributors><titles><title>Romans</title><secondary-title>Sacra pagina series; v. 6.</secondary-title></titles><pages>xix, 503 p.</pages><dates><year>1996</year></dates><pub-location>Collegeville, Minn.</pub-location><publisher>Liturgical Press</publisher><isbn>0814658083</isbn><call-num>Main Library - Level 1 227.1 BYR NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Brendan Byrne, Romans, Sacra Pagina Series; V. 6. (Collegeville, Minn.: Liturgical Press, 1996), 261.� See especially � ADDIN EN.CITE <EndNote><Cite><Author>Schlatter</Author><Year>1995</Year><RecNum>15</RecNum><Pages>186-87</Pages><record><rec-number>15</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Schlatter, Adolf von</author></authors><subsidiary-authors><author>Schatzmann, Siegfried S.</author></subsidiary-authors></contributors><titles><title>Romans: the righteousness of God</title></titles><pages>xxiv, 287 p.</pages><dates><year>1995</year></dates><pub-location>Peabody, Mass.</pub-location><publisher>Hendrickson Publishers</publisher><isbn>0943575893 (cloth)</isbn><accession-num>ocm32014868</accession-num><call-num>BS2665 .S3513 1995&#xD;227/.107</call-num><urls></urls></record></Cite></EndNote>�Adolf von Schlatter, Romans: The Righteousness of God, trans. Siegfried S. Schatzmann (Peabody, Mass.: Hendrickson Publishers, 1995), 186-87.�


� These are clearly seen as coming only from God--there is an elided form of ἀποδίδωμι from verse 6 in these verses.  However, the common genitive construction 'glory of God' is not found in this context.


� In addition to being understood as elevated status or honour, the connection with immortality and eternal life seems to point to an ontological benefit and not just a social one.  Accordingly, the lack of glory, by implication, is the lack of eternal life and the lack of immortality, or more directly stated, a possession of mortality.  At the same time, we should not ignore the connection with honour.


� Evans writes: ‘… the present possession of spirit, which is all there is, is a foretaste and promise of something further, which is the full life of “glory”, an eschatological term which comes nearest to denoting the divine life itself.’ � ADDIN EN.CITE <EndNote><Cite><Author>Evans</Author><Year>1970</Year><RecNum>14</RecNum><Pages>160</Pages><record><rec-number>14</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Evans, C. F.</author></authors></contributors><titles><title>Resurrection and the New Testament</title><secondary-title>Studies in Biblical theology. 2nd series</secondary-title></titles><pages>ix, 190 p</pages><number>12</number><keywords><keyword>Jesus Christ Resurrection Biblical teaching.</keyword><keyword>Resurrection Biblical teaching.</keyword></keywords><dates><year>1970</year></dates><pub-location>London</pub-location><publisher>SCM</publisher><isbn>0334013941</isbn><call-num>Cathedral Library SharpLib 232.5 EVA NOT ON LOAN&#xD;Main Library - Level 1 232.5 EVA NOT ON LOAN&#xD;St. Chad&apos;s College Library - Wetherall Library St. Chad&apos;s 232.5 EVA ASK AT COLLEGE&#xD;Trevelyan College Library 232.5 NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Evans, 160.�


� Cf. Rom 8.11.  See also Sprinkle, 3-4, who also discusses the fall from glory as a fall from immortality in Apoc. Mos. 20-21.


� � ADDIN EN.CITE <EndNote><Cite><Author>Cullmann</Author><Year>1958</Year><RecNum>18</RecNum><record><rec-number>18</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Cullmann, Oscar</author></authors></contributors><titles><title>Immortality of the soul or resurrection of the dead?</title></titles><pages>[various pagings]</pages><keywords><keyword>Soul History of doctrines.</keyword><keyword>Immortality History of doctrines.</keyword><keyword>Resurrection History of doctrines.</keyword></keywords><dates><year>1958</year></dates><pub-location>London</pub-location><publisher>Epworth</publisher><call-num>Electronic Resource No Call Number 1.1</call-num><urls></urls></record></Cite></EndNote>�Oscar Cullmann, Immortality of the Soul or Resurrection of the Dead? (London: Epworth, 1958).� 


� � ADDIN EN.CITE <EndNote><Cite><Author>Barrett</Author><Year>1979</Year><RecNum>19</RecNum><Pages>85-86, cf. 76</Pages><record><rec-number>19</rec-number><ref-type name="Book Section">5</ref-type><contributors><authors><author>Barrett, C.K.</author></authors><secondary-authors><author>Duthie, Charles S.</author></secondary-authors></contributors><titles><title>Immortality and Resurrection</title><secondary-title>Resurrection and immortality: a selection from the Drew lectures on immortality</secondary-title></titles><pages>xii, 211</pages><keywords><keyword>Temple, William, 1881-1944.</keyword><keyword>Immortality Addresses, essays, lectures.</keyword><keyword>Resurrection Addresses, essays, lectures.</keyword></keywords><dates><year>1979</year></dates><pub-location>London</pub-location><publisher>S. Bagster</publisher><isbn>0851503071</isbn><call-num>Lady Marg. H. LMH Main Libr 218 7</call-num><urls></urls></record></Cite></EndNote>�C.K. Barrett, "Immortality and Resurrection," in Resurrection and Immortality: A Selection from the Drew Lectures on Immortality, ed. Charles S. Duthie (London: S. Bagster, 1979), 85-86, cf. 76.�


� (2: 250). [G. Kittel].  Cf. Barrett: ‘The centre of Paul’s argument is the point that I have already mentioned as essential to the New Testament treatment of our theme: the connexion between Christ’s resurrection and ours.’ � ADDIN EN.CITE <EndNote><Cite><Author>Barrett</Author><Year>1979</Year><RecNum>19</RecNum><Pages>78</Pages><record><rec-number>19</rec-number><ref-type name="Book Section">5</ref-type><contributors><authors><author>Barrett, C.K.</author></authors><secondary-authors><author>Duthie, Charles S.</author></secondary-authors></contributors><titles><title>Immortality and Resurrection</title><secondary-title>Resurrection and immortality: a selection from the Drew lectures on immortality</secondary-title></titles><pages>xii, 211</pages><keywords><keyword>Temple, William, 1881-1944.</keyword><keyword>Immortality Addresses, essays, lectures.</keyword><keyword>Resurrection Addresses, essays, lectures.</keyword></keywords><dates><year>1979</year></dates><pub-location>London</pub-location><publisher>S. Bagster</publisher><isbn>0851503071</isbn><call-num>Lady Marg. H. LMH Main Libr 218 7</call-num><urls></urls></record></Cite></EndNote>�Ibid., 78.�


� Wright also reminds us that the basis of the revealed righteousness of God in 1.16-17 is founded upon Paul’s discussion in 1.3-5: ‘The “good news” Paul has in mind is the proclamation of Jesus, the Davidic Messiah of Israel, as the risen lord of the world.’ � ADDIN EN.CITE <EndNote><Cite><Author>Wright</Author><Year>2003</Year><RecNum>3</RecNum><Pages>242</Pages><record><rec-number>3</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Wright, N. T.</author></authors></contributors><titles><title>The resurrection of the Son of God</title></titles><keywords><keyword>Jesus Christ Resurrection.</keyword><keyword>Resurrection.</keyword><keyword>Church history Primitive and early church, ca. 30-600.</keyword><keyword>Christianity Origin.</keyword></keywords><dates><year>2003</year></dates><pub-location>London</pub-location><publisher>SPCK</publisher><isbn>0281055513&#xD;0281055505 (pbk.)</isbn><accession-num>ocm51439051</accession-num><call-num>BT482 .W75 2003&#xD;232.97</call-num><urls></urls></record></Cite></EndNote>�Wright, 242.�


� Cf. Wis 1.15: ‘For righteousness is immortal.’ Wis 15.3: ‘For to know you is complete righteousness, and to know your power is the root of immortality.’


� Wis 2.23, which is often quoted in relationship to earlier verses in Romans, takes on more significance in light of the glory-immortality connection: ‘…God created us for incorruption, and made us in the image of his own eternity…’


� � ADDIN EN.CITE <EndNote><Cite><Author>Käsemann</Author><Year>1980</Year><RecNum>12</RecNum><Pages>95</Pages><record><rec-number>12</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Käsemann, Ernst</author></authors><subsidiary-authors><author>Bromiley, Geoffrey William</author></subsidiary-authors></contributors><titles><title>Commentary on Romans</title></titles><pages>xxix, 428 p</pages><dates><year>1980</year></dates><pub-location>Grand Rapids, Mich.</pub-location><publisher>Eerdmans</publisher><isbn>080283499X</isbn><call-num>Cathedral Library SharpLib 227.1 KAS NOT ON LOAN&#xD;Main Library - Level 1 227.1 KAS NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Käsemann, 95.�  Cf. his earlier statement: Speaking of R of G as power and gift as even 'a field of radiation and a place of manifestation'.  'It will become clear in 3:21 that δικαιοσύνη θεοῦ and δόξα θεοῦ are used synonymously and that in 8:30 and 2 Cor 3:18 Paul speaks analogously of the present glorification of Christians.  Finally, in 2 Cor 3:8f. He uses "ministry of righteousness" and "ministry of the Spirit" alternately.  Must we not infer from this that in some respect righteousness, glory, and Spirit are identical for him?' � ADDIN EN.CITE <EndNote><Cite><Author>Käsemann</Author><Year>1980</Year><RecNum>12</RecNum><Pages>28</Pages><record><rec-number>12</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Käsemann, Ernst</author></authors><subsidiary-authors><author>Bromiley, Geoffrey William</author></subsidiary-authors></contributors><titles><title>Commentary on Romans</title></titles><pages>xxix, 428 p</pages><dates><year>1980</year></dates><pub-location>Grand Rapids, Mich.</pub-location><publisher>Eerdmans</publisher><isbn>080283499X</isbn><call-num>Cathedral Library SharpLib 227.1 KAS NOT ON LOAN&#xD;Main Library - Level 1 227.1 KAS NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Käsemann, 28.�  See also Schlatter, 97 Justification, along with forgiveness of sins…’The awarding of righteousness is a positive process, specifically the induction into that relationship with God by which he is for us and we live for him.’ … ‘God’s compassion on our misery and death is demonstrated by removing from us what corrupts us.’ � ADDIN EN.CITE <EndNote><Cite><Author>Schlatter</Author><Year>1995</Year><RecNum>15</RecNum><Pages>97</Pages><record><rec-number>15</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Schlatter, Adolf von</author></authors><subsidiary-authors><author>Schatzmann, Siegfried S.</author></subsidiary-authors></contributors><titles><title>Romans: the righteousness of God</title></titles><pages>xxiv, 287 p.</pages><dates><year>1995</year></dates><pub-location>Peabody, Mass.</pub-location><publisher>Hendrickson Publishers</publisher><isbn>0943575893 (cloth)</isbn><accession-num>ocm32014868</accession-num><call-num>BS2665 .S3513 1995&#xD;227/.107</call-num><urls></urls></record></Cite></EndNote>�Schlatter, 97.�


� � ADDIN EN.CITE <EndNote><Cite><Author>Dunn</Author><Year>1988</Year><RecNum>5</RecNum><Pages>249</Pages><record><rec-number>5</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Dunn, James D. G.</author></authors></contributors><titles><title>Romans 1-8</title><secondary-title>Word biblical commentary</secondary-title></titles><pages>lxxii, 513 p</pages><number>v 38A</number><dates><year>1988</year></dates><pub-location>Dallas</pub-location><publisher>Word Books</publisher><isbn>0849902371</isbn><call-num>Cathedral Library SharpLib 227.1 DUNN NOT ON LOAN&#xD;Hatfield College Library 220.7DUN NOT ON LOAN&#xD;Main Library - Level 1 220.7 WOR(38) NOT ON LOAN&#xD;St. Mary&apos;s College Library 227.1DUN NOT ON LOAN&#xD;Trevelyan College Library 227.1 NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Dunn, 249.�  Cf. � ADDIN EN.CITE <EndNote><Cite><Author>Scroggs</Author><Year>1966</Year><RecNum>27</RecNum><Pages>65</Pages><record><rec-number>27</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Scroggs, Robin</author></authors></contributors><titles><title>The last Adam: a study in Pauline anthropology</title></titles><pages>xxiv, 139 p</pages><keywords><keyword>Adam (Biblical figure)</keyword><keyword>Jesus Christ.</keyword></keywords><dates><year>1966</year></dates><pub-location>Oxford</pub-location><publisher>Blackwell</publisher><call-num>Main Library - Level 1 233 SCR NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Scroggs, 65.�


� � ADDIN EN.CITE <EndNote><Cite><Author>Schweitzer</Author><Year>1931</Year><RecNum>1</RecNum><record><rec-number>1</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Schweitzer, Albert</author></authors><subsidiary-authors><author>Montgomery, William</author></subsidiary-authors></contributors><titles><title>The mysticism of Paul the apostle</title><short-title>Mysticism</short-title></titles><keywords><keyword>Paul, the Apostle, Saint.</keyword><keyword>Mysticism.</keyword><keyword>Mystical union.</keyword><keyword>Mysticism Biblical teaching.</keyword></keywords><dates><year>1931</year></dates><pub-location>London</pub-location><publisher>A. &amp; C. Black</publisher><accession-num>ocm03675730</accession-num><call-num>BS2655.M9 S38 1931</call-num><urls></urls></record></Cite></EndNote>�Albert Schweitzer, The Mysticism of Paul the Apostle, trans. William Montgomery (London: A. & C. Black, 1931).�


� � ADDIN EN.CITE <EndNote><Cite><Author>Sanders</Author><Year>1977</Year><RecNum>2</RecNum><record><rec-number>2</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Sanders, E. P.</author></authors></contributors><titles><title>Paul and Palestinian Judaism: a comparison of patterns of religion</title><short-title>Paul and Palestinian Judaism</short-title></titles><keywords><keyword>Tannaim.</keyword><keyword>Apocryphal books (Old Testament) Criticism, interpretation, etc.</keyword></keywords><dates><year>1977</year></dates><pub-location>London</pub-location><publisher>S.C.M.</publisher><isbn>0334012279</isbn><accession-num>ocm05288654</accession-num><call-num>296.3&#xD;BM177 .S2 1977</call-num><urls></urls></record></Cite></EndNote>�E. P. Sanders, Paul and Palestinian Judaism: A Comparison of Patterns of Religion (London: S.C.M., 1977).�


� � ADDIN EN.CITE <EndNote><Cite><Author>Campbell</Author><Year>2005</Year><RecNum>25</RecNum><record><rec-number>25</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Campbell, Douglas A.</author></authors></contributors><titles><title>The quest for Paul&apos;s gospel: a suggested strategy</title></titles><pages>290 p</pages><dates><year>2005</year></dates><pub-location>London; New York</pub-location><publisher>T &amp; T Clark</publisher><isbn>056708292X</isbn><call-num>Main Library - Level 1 227.06 CAM DUE 12-09-07</call-num><urls></urls></record></Cite></EndNote>�Douglas A. Campbell, The Quest for Paul's Gospel: A Suggested Strategy (London; New York: T & T Clark, 2005).�


� � ADDIN EN.CITE <EndNote><Cite><Author>Bird</Author><Year>2007</Year><RecNum>28</RecNum><Pages>60-87</Pages><record><rec-number>28</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Bird, Michael F.</author></authors></contributors><titles><title>The Saving Righteousness of God: Studies on Paul, Justification and the New Perspective</title><secondary-title>Paternoster Biblical Monographs</secondary-title><short-title>Saving Righteousness</short-title></titles><dates><year>2007</year></dates><pub-location>Milton Keynes, UK</pub-location><publisher>Paternoster</publisher><urls></urls></record></Cite></EndNote>�Michael F. Bird, The Saving Righteousness of God: Studies on Paul, Justification and the New Perspective, Paternoster Biblical Monographs (Milton Keynes, UK: Paternoster, 2007), 60-87.�


� See Moo, 572-573.


� If resurrection is a vindication of Christ, the present-future experience of resurrection points to a present-future experience of justification/vindication of believers (Wright, RSG, 247-8, 271-2). Richard Gaffin has recently provided a work focusing on the already-not yet aspect of justification: � ADDIN EN.CITE <EndNote><Cite><Author>Gaffin</Author><Year>2006</Year><RecNum>22</RecNum><record><rec-number>22</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Gaffin, Richard B.</author></authors></contributors><titles><title>&quot;By faith, not by sight&quot;: Paul and the order of salvation</title></titles><pages>viii, 114 p.</pages><keywords><keyword>Salvation Biblical teaching.</keyword><keyword>Eschatology Biblical teaching.</keyword></keywords><dates><year>2006</year></dates><pub-location>Milton Keynes, UK</pub-location><publisher>Paternoster</publisher><isbn>184227418X&#xD;9781842274187</isbn><accession-num>ocm71227332</accession-num><call-num>BS2655.S25 G34 2006</call-num><urls></urls></record></Cite></EndNote>�Richard B. Gaffin, "By Faith, Not by Sight": Paul and the Order of Salvation (Milton Keynes, UK: Paternoster, 2006).�By Faith, Not By Sight, $$$.  Cf. Paul A. Rainbow. The Way of Salvation: The Role of Christian Obedience in Justification. Milton Keynes, UK: Paternoster, 2005.  So just as Paul can say 'justified' in 8.30 within the already-not yet dialectic, so he can also say 'glorified' with a similar intention. 


� � ADDIN EN.CITE <EndNote><Cite><Author>Jewett</Author><Year>2007</Year><RecNum>13</RecNum><Pages>399</Pages><record><rec-number>13</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Jewett, Robert</author></authors><secondary-authors><author>Kotansky, Roy David</author><author>Epp, Eldon Jay</author></secondary-authors></contributors><titles><title>Romans: a commentary</title><secondary-title>Hermeneia.</secondary-title></titles><pages>lxx, 1140 p</pages><dates><year>2007</year></dates><pub-location>Minneapolis, Minn.</pub-location><publisher>Fortress Press</publisher><isbn>0800660846 (hbk)&#xD;9780800660840 (hbk)</isbn><call-num>Main Library - Level 1 220.7 HER NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Jewett, 399.�


� � ADDIN EN.CITE <EndNote><Cite><Author>Cranfield</Author><Year>1975</Year><RecNum>11</RecNum><Pages>432-33</Pages><record><rec-number>11</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Cranfield, C. E. B.</author></authors></contributors><titles><title>Romans I-VIII</title><secondary-title>The International Critical Commentary.</secondary-title></titles><dates><year>1975</year></dates><pub-location>Edinburgh</pub-location><publisher>T &amp; T Clark</publisher><call-num>St. Mary&apos;s College Library 227.1CRA NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Cranfield, 432-33.�


� � ADDIN EN.CITE <EndNote><Cite><Author>Cranfield</Author><Year>1975</Year><RecNum>11</RecNum><Pages>409-410</Pages><record><rec-number>11</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Cranfield, C. E. B.</author></authors></contributors><titles><title>Romans I-VIII</title><secondary-title>The International Critical Commentary.</secondary-title></titles><dates><year>1975</year></dates><pub-location>Edinburgh</pub-location><publisher>T &amp; T Clark</publisher><call-num>St. Mary&apos;s College Library 227.1CRA NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Ibid., 409-410.�


� Barrett writes: ‘Yet God himself has assured his creatures of the future, first by the resurrection of Jesus Christ, and secondly by implanting in man, in virtue not of his creation but of his redemption, the seed of immortality.  But this immortality is not an intellectually and individualistically conceived survival, but a hope that is realized only in the completed people of God in the timeless life beyond the last day.’ � ADDIN EN.CITE <EndNote><Cite><Author>Barrett</Author><Year>1979</Year><RecNum>19</RecNum><Pages>87</Pages><record><rec-number>19</rec-number><ref-type name="Book Section">5</ref-type><contributors><authors><author>Barrett, C.K.</author></authors><secondary-authors><author>Duthie, Charles S.</author></secondary-authors></contributors><titles><title>Immortality and Resurrection</title><secondary-title>Resurrection and immortality: a selection from the Drew lectures on immortality</secondary-title></titles><pages>xii, 211</pages><keywords><keyword>Temple, William, 1881-1944.</keyword><keyword>Immortality Addresses, essays, lectures.</keyword><keyword>Resurrection Addresses, essays, lectures.</keyword></keywords><dates><year>1979</year></dates><pub-location>London</pub-location><publisher>S. Bagster</publisher><isbn>0851503071</isbn><call-num>Lady Marg. H. LMH Main Libr 218 7</call-num><urls></urls></record></Cite></EndNote>�Barrett, 87.� Cf. � ADDIN EN.CITE <EndNote><Cite><Author>Jewett</Author><Year>2007</Year><RecNum>13</RecNum><Pages>503</Pages><record><rec-number>13</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Jewett, Robert</author></authors><secondary-authors><author>Kotansky, Roy David</author><author>Epp, Eldon Jay</author></secondary-authors></contributors><titles><title>Romans: a commentary</title><secondary-title>Hermeneia.</secondary-title></titles><pages>lxx, 1140 p</pages><dates><year>2007</year></dates><pub-location>Minneapolis, Minn.</pub-location><publisher>Fortress Press</publisher><isbn>0800660846 (hbk)&#xD;9780800660840 (hbk)</isbn><call-num>Main Library - Level 1 220.7 HER NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Jewett, 503.�


� � ADDIN EN.CITE <EndNote><Cite><Author>Harris</Author><Year>1998</Year><RecNum>30</RecNum><Pages>147-170</Pages><record><rec-number>30</rec-number><ref-type name="Book Section">5</ref-type><contributors><authors><author>Harris, Murray J. </author></authors><secondary-authors><author>Longenecker, Richard N.</author></secondary-authors></contributors><titles><title>Resurrection and Immortality in the Pauline Corpus</title><secondary-title>Life in the face of death: the resurrection message of the New Testament</secondary-title></titles><pages>x, 314 p.</pages><keywords><keyword>Jesus Christ Resurrection.</keyword><keyword>Resurrection Biblical teaching.</keyword><keyword>Resurrection History of doctrines.</keyword><keyword>Future life Christianity.</keyword></keywords><dates><year>1998</year></dates><pub-location>Grand Rapids, Mich.</pub-location><publisher>Eerdmans</publisher><isbn>080284474X</isbn><call-num>Cathedral Library SharpLib 232.97 LON NOT ON LOAN&#xD;Main Library - Short Loan Collection 232.97 LIF NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Murray J.  Harris, "Resurrection and Immortality in the Pauline Corpus," in Life in the Face of Death: The Resurrection Message of the New Testament, ed. Richard N. Longenecker (Grand Rapids, Mich.: Eerdmans, 1998), 147-170.�  While I appreciate his distinguishing between resurrection and immortality, I do not think ultimately the distinction is to be found in Paul, especially based on Harris’ own description of ‘spiritual’ and bodily resurrection.  He argues that immortality is only related to bodily resurrection, but does not explain why it could not be related to spiritual resurrection as well.


� Käsemann on 9.23 'This does not mean as is later asserted in 2 Pet 1:4, that they gain a share in the divine.  Rather they become the sphere of the rule of grace instead of wrath, as formerly.' � ADDIN EN.CITE <EndNote><Cite><Author>Käsemann</Author><Year>1980</Year><RecNum>12</RecNum><Pages>271</Pages><record><rec-number>12</rec-number><ref-type name="Book">6</ref-type><contributors><authors><author>Käsemann, Ernst</author></authors><subsidiary-authors><author>Bromiley, Geoffrey William</author></subsidiary-authors></contributors><titles><title>Commentary on Romans</title></titles><pages>xxix, 428 p</pages><dates><year>1980</year></dates><pub-location>Grand Rapids, Mich.</pub-location><publisher>Eerdmans</publisher><isbn>080283499X</isbn><call-num>Cathedral Library SharpLib 227.1 KAS NOT ON LOAN&#xD;Main Library - Level 1 227.1 KAS NOT ON LOAN</call-num><urls></urls></record></Cite></EndNote>�Käsemann, 271.�


� � ADDIN EN.CITE <EndNote><Cite><Author>Webster</Author><Year>2006</Year><RecNum>31</RecNum><record><rec-number>31</rec-number><ref-type name="Conference Paper">47</ref-type><contributors><authors><author>Webster, John</author></authors></contributors><titles><title>Response to Michael Gorman and Simon Gathercole</title><secondary-title>SBL Annual Conference</secondary-title></titles><dates><year>2006</year><pub-dates><date>November, 2005</date></pub-dates></dates><pub-location>Washington, D.C.</pub-location><urls></urls></record></Cite></EndNote>�John Webster, "Response to Michael Gorman and Simon Gathercole," in SBL Annual Conference (Washington, D.C.: 2006).�


� Cf. Irenaeus.


� � ADDIN EN.CITE <EndNote><Cite><Author>Louth</Author><Year>2006</Year><RecNum>32</RecNum><record><rec-number>32</rec-number><ref-type name="Unpublished Work">34</ref-type><contributors><authors><author>Louth, Andrew</author></authors></contributors><titles><title>Justification and Deification</title></titles><dates><year>2006</year></dates><urls></urls></record></Cite></EndNote>�Andrew Louth, "Justification and Deification,"  (2006).�


� Cf. Wisdom 6:17-19 ‘The beginning of wisdom is the most sincere desire for instruction, and concern for instruction is love of her, and love of her is the keeping of her laws, and giving heed to her laws is assurance of immortality, and immortality brings one near to God.’
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